JULY, 1901

Christianity and Paganism
(A REPLY)

M HE editor of the Review has asked me to reply to
the article by Julian on “Paganism and Christian-
ity” which appeared in the ‘June number. I must

. confess to some difficulty in determining the exact
point which Julian seeks to make. He opens the article by a
reference to the attempt on the part of the so-called Christian
Socialists to show the relation of socialism and Christianity,
and remarks that “both socialism and Christianity fare but in-
differently in the process.” One might expect from such an
introductory paragraph that there would follow a clearing away
of the hazy elements of so-called Christian Socialism from the
simon-pure socialism. But Julian makes no further hint of
this very desirable clearing up, but plunges us into pages of
matter on “Paganism and Christianity,” in which Christianity,
at least, “fares but indifferently.” How paganism fares remains
in part to be seen.

If we do not mistake Julian he seeks, on the one hand, to
get at the roots of pagan life and to show us the elemental
materialism, which in our times is manifest in materialistic
socialism, and hence is the great factor in bringing about the
co-operative commonwealth; while, on the other hand, he
would lead us to understand that Christianity is based on a
philosophy that has “on its side all the cowering timidity of
man just emerging out of barbarism and all his paralyzing
terror before the great Unknowable,” and hence such a social
factor is a hindrance to socialism that must be absolutely aban-
doned. “Christianity,” he says, “has served its purpose as a
social factor. ..... the wave of progress rises higher and sweeps
onward, onward I"—but Christianity is not on the crest; it is
left in the trough behind, to be utterly buried in the next
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movement of the deeps of society. This is what we understand
to be Julian’s theme, but when we come to analyze critically
the whole article there seems to be an enigma behind it. At
any rate there are irreconcilable contradictions.

When he shows over and over again how thoroughly pagan-
ized the church became, and expresses his gratitude that the
church so innocently “sheltered paganism in its trying hours,”
he almost gives us to believe that his beloved paganism is still
here with the Christian label on it, but in his concluding para-
graph he blasts our hopes by saying that “Christianity has
served its purpose as a social factor,” for with him Christianity
and paganized Christianity are one and the same. So we are
left to understand that, with the passing of Christianity, which
alone so kindly sheltered paganism “in its trying hours,” there
passes also the dying paganism thus conserved by the church
through these long centuries. And though we have a some-
thing left to assist or retard the “ascendancy of democracy”
and the socialist movement, it is neither paganism nor Chris-
tianity—which, unwittingly, is perhaps too near the truth. Ex-
actly what Julian has given us is difficult to see.

L

He starts out with an almost sophomoric announcement
of his devotion as a student of man and of society to the scien-
tific method—the dispassionate, objective method. But he
must be corrected for his unscientific use and treatment of
terms. “Armed with the weapons of science,” says Julian,
“the scientific student penetrates into the holy of holiest not
to rail and to scoff in wanton derision, but to study, to inquire,
to sift facts and trace them to their origin.” Does Julian do
this? Certainly not.

1. The two terms which form the heading of the article
under criticism he defines incorrectly. Paganism he defines as
“the civilization of antique Greece and the sublime heritage it
left to mankind.” Now the word paganism is not a general
term that applies to all the facts and forces of antique Greece,
but is used particularly to designate a type of religious opinion
and moral conduct. The Century dictionary defines paganism
as “the religious opinion, worship and conduct which is not
Christian, Jewish, or Mohammedan.” “Paganism,” says Trench
in his “Study of Words,” was applied after the triumph of
Christianity in the cities of the Roman empire, “to all the
votaries of the old and decaying superstitions.” When Chris-
tianity began to gain a foothold in the cities, and the worship of
the old Greek and Roman gods was confined to remote vil-
lages (pagi) and to the scattered settlers in the country (pagani),
the dying faith became known as paganism. According to the
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International Cyclopedia the only general use of the term “pa-
ganism” which is justifiable is to make it synonymous with
heathenism and polytheism. Thus, for instance, the religious
opinion and conduct of the South Sea Islanders and of the
bushmen and hottentots of South Africa is properly termed
paganism.

The reader may say that this criticism of Julian’s use of the
word paganism is a cheap splitting of hairs. Not so. When
Julian identifies the passionate love of beauty and the intense
desire to penetrate to reality, which we find displayed in the
art, science and philosophy of ancient Greece—when he identi-
fies these with paganism, and makes them practically synony-
mous with paganism, and then sets this over against Chris-
tianity in an illogical comparison, he has committed a sin in
logic that is quite unpardonable.

These elements of antique Greek life which Julian extols
are not in any sense the antithesis of Christianity. They are
no more the antithesis of Christianity than the laws of motion
or the established truths concerning electricity. But pagan-
ism, properly defined, is the antithesis of Christianity. The
world acknowledges the mighty triumphs of antique Greece in
art, literature and philosophy. But to confuse the culture of
Greece with the decaying superstitions of its dying religious
cults is to get hopelessly mixed. Already before the advent of
Christ the moral—or rather immoral—bottom was falling out
of the civilization of Greece and Rome, and was leaving no
social basis for culture of any kind to rest upon. Society was
morally rotten because paganism could give it no moral salt.
Never in the history of mankind has there been witnessed a
more rapid retrogression in human rights, or a greater pros-
tration of hitherto attained liberties. John Lord, writing of
the state of society at this period, tells us of “a sensual and
proud aristocracy, a debased and ignorant populace, enor-
mously disproportionate conditions of fortune, slavery flourish-
ing to a state unprecedented in the world’s history, women the
victims and the toys of men, lax sentiments of public and pri-
vate morality, a whole people given over to demoralizing sports
and spectacles, pleasure the master passion of the people, money
the mainspring of society,” and finally, “a universal indulgence
in all the vices which lead to violence and prepare the way for
the total eclipse of the glory of man.” Thus we see that the
utter demoralization of ancient Greece and Rome in the first
century of our era had already practically eclipsed the intellec-
tual and aesthetic glory which Julian extols. Christianity did
not save the Roman empire. It was not worth saving. Julian
will later show us that the enthusiasm for humanity which was
the supreme quality of primitive  Christianity was choked by
the pagan elements that entered the church and thus shut out
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for centuries the glory of Greece which only a real Christianity
could have conserved. You cannot build intellectual glory on
a bog of immoral mire. There is no antithesis between Grecian
or any other culture and Christianity. Julian, failing to define
paganism scientifically, gives an incorrect coloring to his whole
article. Paganism is a certain type of religious and moral con-
viction, opinion, worship and conduct, and is properly to be
compared with the teaching of Jesus which came as another
interpretation of life, character, and conduct; and thus a rival
of the decaying superstitions of Greece and Rome.

2. Then when Julian comes to define Christianity, he iden-
tifies the church and the teaching of Jesus, both in his direct
statements and his indirect historical references. He says it
would be unphilosophic to dissociate them. On the contrary,
it is unphilosophic and unscientific not to dissociate them.
The scientific method requires the most searching analysis to
discern between essential and adventitious elements—as Julian
says, “to inquire, to sift facts and trace them to their origin.”
This method Julian observes when he proceeds in the very
next sentence to describe what he calls paganism. “Here,” he
demands, “we must subtract all adventitious elements and study
them in their early unadulterated condition.” Under this scien-
tific treatment he says we may see “the remarkable simplicity
of the life, manners and conceptions of Greece of antiquity,”
standing out “white and clear through the mists of receding
centuries.”

But when Julian defines Christianity he refuses to continue
the scientific method. He hopelessly confuses the essential ele-
ments as taught by its founder and the adventitious elements
which became attached to it through paganization. Later in
the article, in his longest and most rhetorical paragraph, he
shows how paganism captured the church, and yet he, who
sought to treat paganism so scientifically, now loses paganism
in papal Christianity, sees it there, is grateful for its presence,
but calls the whole offensive mixture Christianity. He is una-
ble to see primitive Christianity “white and clear through the
mists of receding centuries” as he had called us to look upon
antique Greece.

Let us briefly show to Julian how two noted scientists treat
Christianity. Enrico Ferri, in his late work on “Socialism and
Modern Science,” with true scientific insight differentiates be-
tween the Christianity of Jesus and the early church and later
paganized Christianity, saying the former is “very different
from the latter,” which he calls a “fatty degeneration of Chris-
tianity.” Ernst Haeckel in “The Riddle of the Universe,” also
differentiates the teaching of Jesus, the so-called Christianity of
the middle ages, and the pseudo-Christianity of modern times.
He extols primitive Christianity, and says that we must en-
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deavor to save it from the inevitable wreck of pseudo-Chris-
tianity. He declares that the false Christianity attempted to
turn all the virtues taught by Jesus, viz, “true humanity, the
golden rule, the spirit of tolerance, the love of man in the best
and highest sense of the word”—to turn these into the direct
contrary “and still hang out the old sign.” 1If it is philosophic
insight and scientific discrimination to classify as a single social
factor the lofty thought and love-impassioned life of Jesus and
His devoted democratic followers, with the “fanatical hatred,
merciless persecution, clerical bloodthirstiness and spiritual
oppression” of twelve centuries of a restored paganism—re-
stored according to Julian minus its art, literature and philos-
ophy—then there is an end to clear thinking.

Let not the reader think this rather extended criticism of
Julian’s unscientific use and treatment of the term Christianity
is a mere struggle of words. For to the writer, representative
of a large and growing body of people, if the elemental truth
on brotherhood and social justice, on the essential divinity of
man, and his wondrous possibilities of unfoldment taught by
Jesus—if this truth and life are to be treated as identical with
the spiritual despotism and barbarity of the dark ages, “a friv-
olous contradiction of all Jesus taught,” and as one with the
mammonized pseudo-Christianity -of modern times—then we
are dumb. We are without defense. But such a position as
Julian takes is untrue to history, it is false to the dispassion-
ate scientific method, and being so reckless of the universal
truths which Jesus enunciated, it is positively unfair to the race,
in which there originally burns the same elemental and original
fires of truth and justice, which Christ interpreted.

II.

No attempt will be made at this writing to reply to the man-
ifestly absurd motives which Julian holds concerning the social
elements of Christianity, as for example when he says that “the
precepts of Christianity were designed for a society of masters
and slaves, of rich and poor, and they contemplate the perpe-
tuity of that system.” Julian is so hopelessly at sea as to the
essentials of Christianity that it would take a whole article to
correct him. On the other hand no attempt will be made now
to show the immense contribution to democracy and thus to
socialism which are inherent in elemental Christianity. Were
space at our disposal, instead of Christianity “having served its
purpose as a social factor,” as Julian says, we would show that
as a psychic factor in civilization, its promise and power for
democracy and for socialism is simply tremendous and never
so potent as a social factor as in the present social move-

ment,
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Before this can be done, however, we must make the one
reply which Julian’s article demands and properly clear away
the pagan debris still heaped upon Christianity, so that we may
the clearer see it “white and clear through the mists of cen-
turies,” as Julian saw the glory of antique Greece. Having
thus seen it we shall be able to recognize it as the permanent
factor in the life of the race.

There is, therefore, one single proposition which we must
make clear to the reader in this reply, viz, that the Christianity
against which Julian makes his complaint, in his seeming de-
fense of paganism, is paganized Christianity; that the elements
of the pseudo-Christianity of modern times, which, usurping
the place of real Christianity, are a hindrance to democracy
and to socialism, making the church the home of cults and
placing it at the service of capitalism and plutocracy, are the
pagan elements; and therefore the task remains before us not
to champion paganism but to beat back the paganism from
our pulpits and from our moral ideas and ideals, and to let
the elemental and universal truths of vital Christianity emerge.

If the readers of the Review would read critically Julian’s
article and especially the ninth paragraph under the sub-head
“Christianity,” they would not need much elaboration from
me as to the pagan elements that entered into the church and
still remain there. )

Julian tells us that pagan “ideas were given theologic author-
ity in dogmatic form” by the best minds of the church. “Pagan
rites,” he says, “were given a Christian name and sanction.”
“Paganism was sheltered and cultivated” “in its trying hours”
by the church, when otherwise it would have perished. “Some
of the greatest pillars of the church were good pagans. The
multitudes that raged against everything that bore to them a
pagan aspect were often kneeling before a pagan.”” To cap
the climax in one rhetorical illustration Julian confesses all
that I am going to prove in succeeding paragraphs. He writes:
“Rome has grown great because it took into its bosom and ad-
mitted to citizenship the conquered nations. This has decen-
tralized the power of Rome and became ultimately fatal to its
supremacy. Pursuing a similar course,” confesses Julian,
“Christianity has adopted antiquity into its bosom”—here he
fails to complete the illustration; he should have added: “This
sapped the power of Christianity and for centuries was fatal
to its supremacy.” We are left to infer as much.

Thus to point out to Julian his own confession to the utter
paganizing of the church ought to be enough for him. But
it is not enough for the object in hand. To the statements of
Julian we must add the authority of scientific research.

We may be grateful that the scientific spirit of the last cen-
tury entered the field of historic criticism; and perhaps in nc
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single branch of historic criticism has more faithful and pains-
taking work been done than in biblical criticism in general
and New Testament criticism in particular. To this move-
ment we must trace the numerous biographies of Jesus which
have appeared in the last fifty years. Along with the critical
treatment of the life of Jesus there has proceeded a similar
treatment of primitive Christianity and a scientific analysis of
the elements which entered into the historic church, as it de-
veloped from century to century. Probably the best single
work in the last mentioned field is that of the late Edwin Hatch
of Oxford University. The editor of his posthumous writings
says of him that his “purpose, like his method, was scientific”
and his work is “an attempt at the scientific treatment of the
growth and formulation of ideas, of the evolution and estab-
lishment of usages within the Christian church.” We shall
quote freely from Hatch’s authoritative work in maintaining
our thesis concerning a paganized Christianity.

III.

1. To confound attendance upon church services and forms
and ceremonies and compliance with ritualistic requirements,
is one of the most subtle and common substitutes for a vital
Christianity. As a pastor myself living in close touch with the
people I early discovered this easy way among men of dispens-
ing with the practice of righteousness. In fact attendance on
services and the presentation of children for baptism and con-
firmation, and being present at sacramental observances is to
thousands of people a form of absolution for almost every-
thing un-Christian, and becomes a sort of constant and regular
gift, not sale, of indulgences.

Now whence did this fine religious art arise in the church—
this simplest and most pleasant substitute for Christianity?
Julian tells us: “It is to the element of paganism in its rites
that the church (not Christianity) owes in no small degree
its vitality.” But this element of paganism in its rites has
repeatedly choked the Christianity of Jesus.

Hatch in his critical work shows in the most conclusive man-
ner how, as Julian says, “pagan rites were given a Christian
name and sanction.” The Greek mysteries were for intensify-
ing the polytheistic religion and for elaborating their ritual.
Only those who could pass a rigorous initiation could enter.
Those who entered were the “good” and became like the sep-
arate members of a secret cult. In the fifth century so com-
plete was the conquest of the ritualism within the Greek mys-
teries over the so-called sacraments of baptism and the Lord’s
Supper in the church that the Great Dionysius in describing at
great length “all Christian (?) ordinances uses terms never
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found in the New Testament and applicable only to the Greek
mysteries. Hatch says that the whole conception of Christian
worship was changed. But it was changed by the influence of
the contemporary worship of the mysteries and the concurrent
cults. In the splendid ceremonial of Eastern and Western
worship, in the blaze of lights, in the separation of the central
point of the rite from.common view, in the procession of torch-
bearers chanting the sacred hymns—there is the survival and
in some cases the galvanized survival of a pagan ceremonial.

It may be interesting to add that in every new outburst or
revival of essential Christianity, such as in the Franciscan
movement, the Reformation and the Wesleyan revival, ritual-
ism has been renounced and attacked, and in every period of
religious and moral decay ritualism revives, as a pleasant cari-
cature of reality. Should a majority of the socialist clubs of
the world elaborate a magnificent ritual for the glorification of
Karl Marx and William Liebknecht and Friedrich Engels, and
then substitute the observance of the ritual at stated intervals
for their present heroic efforts to bring about the co-operative
commonwealth, we would have a “paganized socialism,” so to
.speak, which Julian would be the last to confound with the
genuine article. Scientific training is not necessary for such
a simple intellectual act—a little average common sense is all
that is needed.

2. One of the most severe criticisms brought by socialists
against the church is the claim that it instructs men to get off
by themselves and “save their own souls.” Such separative
piety, to the socialist down in the mud and struggle of reality,
1s impious and offensive to the last extreme. And he is right.
But whence came this offensive element which the socialist
despises? Not from the carpenter Jesus, who lived and taught
among the people, who was accused by the good of eating and
drinking with the common folk, and who gathered about Him
as His closest companions a group of greasy and unsophis-
ticated fishermen. Whence came this element? It is a pagan
survival.

The asceticism and monasticism that crept into the church
in the fifth century was a revival of the methods of the school
of Greek philosophy known as cynicism. The cynics wore a
rough blanket and unshorn hair. “To wear a blanket and to
let the hair grow was to profess divine philosophy.” The idea
of getting apart from the world while not confined to Greece
is essentially pagan. It is the very antithesis of the teaching
and practice of Jesus. Every word describing the monk and
his life are the revivals of the Greek philosophic terms. Hatch
says that “the enormous growth of the later form of monastic
life cannot wipe away the fact that to Greece, more than to any
other factor was due the place and earliest conception of that
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sublime individualism which centered all a man’s efforts on the
development of his spiritual life and withdrew him from his
fellow-men in order to bring him near to God.”

Here again is our debt to paganism which ought to be re-
pudiated by all of us in the church and out of the church. This
element of paganism is reviving again in our times, not in what
is known as evangelical Christianity, but among schools and
clubs and classes of the devotees of what is known in general
terms as the “New Thought” some manifestations of it can-
not be pardoned for its exclusiveness and refined selfishness.

3. Hearing the regular “sermon” and Sunday “pulpiteering”
generally is another most pleasant substitute for the program
of Jesus. “What preacher shall we go to hear to-day?” says
the “hearer” on Sunday morning if he is not already “always
present” at “his” church. Critics of the church, especially
among social reformers, talk about the “words, words, words,”
that pour forth from the pulpits of the land to be “heard,” while
the human deeds that would free men from injustice are left un-
done—in this criticism duplicating that of Jesus himself, when
he said, “Why call ye me, Lord, Lord, and do not the things
which I say?” Whence arose this substitution of “words” and
the “hearing of sermons” for the life and deeds of early Chris-
tianity? This also is an inheritance from paganism.

In the early Christian period the Greeks had become a nation
of “talkers.” The largest class of these talkers were known
as sophists, who spent their energies in expounding and elab-
orating what dead sages had said. They had no living message
of their own. They were sermonizers, phrase-makers, rhetor-
icians—like their descendants still living who can talk on any-
thing from Sunday bicycling to the Chinese war with equal
volubility. They talked “divine philosophy” until they killed it.
It became a joke. It ceased to be real. They preached be-
cause they could warble words as a trained soprano can chase
a high note. Others might do the practicing. From this. pagan
rhetoric of a decaying age we must trace the rhetoric that has
supplanted the method of inspiration and power which was the
mark of primitive Christianity.

Jesus himself never preached a sermon. His teaching on
the mount, no doubt a compilation of various utterances of
many times, had to wait for pagan influence before it received
even the name of “Sermon on the Mount.” He appointed no
preachers from the rhetorical standpoint. The witnesses or
heralds of the message of human brotherhood and the divinc
life, which he did send forth, were to spcak under inspiration
a living message of experience.

Commenting on this conquest of the unique method of in-
spiration of early Christianity by the artificiality of pagan rhet-
oric, Hatch writes: “Around primitive Christianity thronged
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the race of eloquent talkers, who persuaded it to change its
dress and to assimilate its language to their own. It seemed
thereby to win a speedier and completer victory.” (Julian says:
“It was due to paganism that the doctrines of the humble and
meek carpenter of Nazareth became militant and aggressive.”)
“But,” continues Hatch, “it purchased conquest at the price of
reality. With that its progress stopped. There has been an
element of sophistry in it ever since; and so far as in any age
that element has been dominant, so far has the progress of
Christianity been arrested. Its progress is arrested now, be-
cause many of its preachers live in an unreal world. The truths
they set forth are truths of utterance rather than truths of their
lives.” He concludes as all thoughtful men must conclude:
“If Christianity is to be again the power that it was in its
earliest ages, it must renounce its costly purchase.”

In contrast with Julian we are not grateful for this “shelter-
ing of paganism.” The race can do without unreality and
sophistry and the substitution of rhetoric and “words” for
life and reality.

4. “The hide-bound creeds” of the church have been the
-object of an untold amount of criticism by all kinds of reform-
ers. The reformer comes up against a “creed” which seems
to demand a more sacred treatment than human life. It must
not be tampered with for any reason, though full of old half-
truths now become lies. Statement of conviction is inevitable
to men who think as well as feel, but the idea of placing a
“hide-bound creed” as the object of faith and the test of ortho-
doxy never entered into the mind of Jesus or the early Chris-
tians. Where, then, do we find the influences which transferred
the basis of union from right living and loving to assent to a
body of doctrine—to a creed? Why is it that simple ethical
teaching, breathing good-will and justice, stands in the fore-
front of primitive Christianity and an unfathomable metaphysi-
cal creed stands in the forefront of fourth-century Christianity?

To answer these questions we must quote Julian’s words
again, viz: “We find the ideas of antiquity given theologic
authority in dogmatic form; even as the ruins of pagan temples
furnished materials for cathedrals.” Exactly so. The hide-
bound creed demanding assent, dissent from which brands you
as un-Christian and merits excommunication—this is directly
traceable to pagan influence, not to the idea or method of
Jesus. How this is true we shall see.

Julian, writing of the Greek system of conception, says that
“the system that was of Greece had for itself one factor only
—knowledge.” Thus in Greece Christian teaching entered an
educated world. The chief features of their education were
knowledge of literature, cultivation of literary expression and
general acquaintance with rules of argument. With these men
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of “knowledge” to define clearly a moral idea was naturally a
greater virtue than to live it. Hence agreement of opinion was
the basis of union in the schools of Greek philosophy. The
followers of Aristotle, the first great scientist, were the first
“dogmatists.” For surely what “science” or “knowledge” had
established must be absolutely true even though it was as
absurd as the proposition that the earth was a vast flat area .
with jumping-off places all about. They and the Epicureans
and Stoics were the “philosophers of assertion.” In the first
four centuries there was little or no original thinking among
the Greeks. The philosopher gave place to the “professor,”
who dogmatized about what he thought previous thinkers had
taught. From this temper of the Greek mind arose one wholly
un-Christian fact in the church, viz: “The ideas of antiquity
were given theologic authority in dogmatic form” by pagan-
ized church fathers, (quoting Julian.) But the idea of a creed
was unknown to the early Christians. They sought a quality
of life. Men were to be known by the spirit of their lives and
their deeds, not by what abstract propositions they assented to.

Julian vigorously complains in more than one place that
Christianity “deals with beliefs which forbid and exclude ra-
tional discussion.” This tantalizes his scientific habit of mind.
But the dogmatic statement of beliefs, against which he mur-
murs, and the rational discussion of which became forbidden
and excluded, is the direct result of pagan influence. This he
himself confesses in the pasasge quoted above. Primitive
Christianity had no dogmas. It had to await the “philosophers
of assertion,” and the Greek “dogmatists” to change the ele-
mental, self-evident and universal truths of Jesus into a dog-
matic system with the ethical element eliminated. It was thus
that the basis of fellowship in the Christian societies was
changed from character and conduct to belief or assent to
metaphysical dogmas. Why, even the words “dogma” and
“orthodoxy,” purely Greek, reveal this point—the former mean-
ing “the thing thought” and the latter “right thinking.” These
creeds of the Greek church fathers would have been unintelli-
gible to the apostles. It is doubtful if Jesus himself could
have passed a creditable examination for license to preach on
these paganized creeds. This bequest of paganism to Chris-
tianity, of establishing the personal convictions of a féw noted
“fathers” as a dogmatic system from which you dare not dis-
sent, is, to quote Edwin Hatch, “a damnable inheritance.” And
he says, “It has given to later Christianity that part of it which
is doomed to perish. By laying more stress on the expression
of ideas than upon the ideas themselves it tended to stem the
very forces which had given Christianity its place.” To re-
peat the words of Julian, “Christianity had adopted antiquity
into its bosom” and paganism ate the heart out of it. So far
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as the substitution of creed for conduct is concerned, paganism
" did for Christianity what many socialists properly fear for the
socialist movement at the hands of the “Intellectuals.”

Had not this substitution of dogma and creed supplanted the
simple basis of union in the early Christian societies, all the
great reform movements of history would have been recognized
immediately as the very fruit, on the psychic side, of the Chris-
tian impulse, which is universal. The socialist movement for
social justice and the rights of labor would likewise need no
defense against dogmatic creeds and paganized rites, cere-
monies and modes of worship, but would be at once recognized
as one with elemental Christianity in its hopes and aims for
social and economic liberty; or as Enrico Ferri, the noted
Italian socialist, says, by “its ardent faith in a higher social
justice for all—a faith that makes strikingly clear its resem-
blance to the regenerating Christianity of primitive times.”

5. The “creed” once placed by pagan influence as the center
of gravity in the church, the ethics of Jesus passed. Even the
moral teaching of Paul was discounted. As Julian states it:
“The church never attempted to carry out the doctrines of
Christianity in all their spiritual purity.” How could it? Chris-
tianity was in eclipse. Evidently, as Julian tells us, “the light
shed by Grecian civilization. ..... took a firm hold of the human
mind, including the best minds among the fathers of the
church,” for Ambrose of Milan, one of the greatest theologians
of his time, reduced the Greek ethics to a pseudo-Christian
form, and in the language of Hatch “the victory of Greek
ethics was complete.” The ethics of the Sermon on the
Mount passed away; the ethics of the Greek stoic and the
Roman jurist took the place thereof.. And the dead hand that
lies on the modern church to-day, which makes trouble when
the social teaching of Jesus is read with emphasis in a modern
pulpit, is the dead hand of pagan ethics. As a result of this
“victory of Greek ethics” paganism preaches from a thousand
pulpits of the church, and sits all unconsciously in ethical ignor-
ance and stupidity in ten thousand pews. Our pagan inheri-
tance is one of the basic reasons for the fellowship of the
church and plutocracy. It is one fundamental reason why the
church is at peace with the present competitive and monopo-
listic system.

IV.

Unlike Julian we are not thankful for the paganism sheltered
in the church which bears the name of the carpenter of Naz-
areth. Even now we have but hinted at this process of pagan-
ization. In my attempt to defend the Christianity of Jesus from
being identified with that restored paganism which still exists,
it may seem to some readers in church circles that I have
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proved too much. You tremble, lest in the teaching and de-
fence of elemental Christianity which is certainly upon us,
your church, with its ritualism and sacerdotalism, and ecclesi-
asticism and pagan ethics, may have to go. You may well
tremble. But your trembling even might ‘be compared
to that of the Greek initiate who sorrowed in the first
centuries to see the people forsaking the Greek mysteries
as they awoke to the simple brotherhood and divine life which
the apostles of the Nazarene proclaimed—a brotherhood which
existed without temples, and priests, and rites, and ceremonies,
and hide-bound creeds, and found its joy in the “manly love
of comrades” and its supreme sacred ceremony in the daily
ritual of the common life.

It is possible that this question now opened may prove an
undesirable burden to the pages of the Review. Personally, I
am jealous that the clear-cut economics of socialism be kept
vigorously and plainly before the people. And though I have
written this article while preaching socialism every day and
sometimes twice a day in Montana, Washington and Oregon,
and preaching it from the ethical viewpoint, yet I am always
offended by a hodge-podge of so-called “social Christianity”
and socialism that neither is seen in its true light. I do not
call myself a Christian socialist. In economics I am a socialist.
But socialism and all it will mean is but part of a greater whole;
it is but part, a very fundamental part, in our time an all-
important part of that complete meaning to human life which
I either read out of, or read into the Life and Teaching of Jesus.
And to those who think with me, the whole question of Chris-
tianity and socialism will have to be threshed out sooner or
later, for the sake of that moral and intellectual poise which is
the necessary basis for vigorous and telling action. As for
socialism, it has no need of loading itself up with the unneces-
sary proposition that it is materialistic, atheistic and anti-
Christian. On the other hand I should regret to see any arti-
ficial load of “social” Christianity upon the cause that would
blur the clear-cut and unmistakable economic program of so-
cialism, with its corresponding appeal to the working classes to
grasiphpolitical power and bring in the Co-operative Common-
wealith.

Salem, Ore., June 11, 190I. J. Stitt Wilson.



A Socialist Wedding

[Apel E were gathered together, we of the inner circle of
3\7-— @ comradeship, on the last Saturday evening in May.
L \D Outside our doors the rain beat down, but within
SEAMA the mellow light fell on a room decked by the skill
of the craftsman and aglow with the art of the painter. The
fragrance and blossom of spring flowers seemed to transform
our rooms into a fairy garden; and the strains of a primitive
love-melody, as they drifted to us, were full of mystery and
beauty.

Our comrade, George D. Herron, arose, care-worn and sor- .
rowful as one who has passed through the Valley of the Shadow
of Death, yet strong-hearted and gladsome withal; and beside
him stood Carrie Rand, clad in pure vestal white and bearing
lilies-of-the-valley in her hand. “We believe, friends, in fellow-
ship,” he said, “and because we believe that fellowship is life
we have asked a few of you to let us share with you the fellow-
ship and sacrament of the unity of life which we wish to now
announce to you. For many years this unity of life has made
us one in fact, but now we wish this unity to become manifest
unto the world, and it is to announce to you this marriage of
our souls, which is to us a reality before the foundation of the
world and which we can conceive of as having no ending, that
we have asked you to kindly come together to-night.” Miss
Rand responded: “This is the day and hour which we have
chosen to announce to you and the world our spiritual union,
which is a fact in the heart of God.”

The host of the evening, Dr. Charles Brodie Patterson, editor
of The Arena and Mind, next made a brief address. Dr. Pat-
terson was followed by the Rev. William Thurston Brown,
of Plymouth Church, Rochester, whose ‘“Annunciation Service”
was a poem in prose. It seemed entirely fitting that this tried
and true comrade, whose best labor and thought for many
years has been given to the socialist cause, should be here to
participate in the dedication of these two lives to the socialist
movement. He said:

“I cannot but feel—as all of us must to-day—the impotence
of words fittingly to express or announce to the world that
which this occasion means. This is the time and place for the
muse of a poet, the speech of a god; the office of priest or mag-
istrate were an intrusion here. Better than all would it be if
the fact of which we here are conscious might be announced to
the world in the sweet strains of some wordless music.

“But since these dear friends and comrades have honored

4

e/

{
(




A SOCIALIST WEDDING 15

me with the task of speaking for them a word of annunciation
concerning this sacred consummation of their life, I joyfully
respond. And the one word which above all others impresses
itself upon me as suggestive of that which brings us here is
the old word ‘sacrament.”” I know it comes to us from the
buried years a-drip with blood and moldy with superstition;
and yet, it is a human word, and through it throbs the yearn-
ing and struggle and climb of a race. It names an age-long
groping after truth—a gleam of the divine—a rift in the clouds
disclosing the glory that bathes and interpenetrates the uni-
verse. That which calls us here to-day is a sacrament. Not
in any conventional sense, but in the elemental significance of
the word—a significance which reflects the mind and being of
the Eternal and the Infinite.

“Nowhere has the religious institution so nearly approached
the frontiers of vital truth as in conceiving marriage to be a
sacrament. But nowhere has it departed so far from all that
is divine and ennobling as in supposing that any word ot priest
.or prelate can be sacramental. Neither statute nor official,
civil or religious, can ever create this sacred thing. Neither has
it the smallest sanction to give to that which is sacred, if at all,
by the supreme fiat of a pure and perfect love. The divine is
not in legislature or council, church or state. It abides for-
ever in human life. Human life alone incarnates God—and
laws and civilizations are tolerable only in the measure of their
recognition and service of that life.

“We are not here to establish a relationship which other-
wise would not have been. We are not here to inaugurate or
consummate a marriage. No words of ours or any one's can
add to or take from the truth and solemnity ot the sublime fact
of a reciprocal love uniting soul to soul by a san:tion in pres-
ence of which all human enactments seem profane and imper-
tinent, for this is the supreme sacrament of human experience.
There is something about it which transcends all other things
and proclaims its inherent divinity.

“Nor are we here to lend our countenance to that divine
event of which it is our privilege to be witnesses. That which
is essentially and elementally true gains nothing from the sanc-
tion of individuals or states or nations. We are not here to
perform a sacrament, but to receive one—to honor ourselves
and enrich all that is best in us by sharing somewhat in the
truth and beatitude of these dear friends.

“We are here to-day to announce to the world the oneness
of two human souls in a love that reflects and manifests and
reproduces somewhat of the essence of that Infinite love which
swathes and animates the universe. This oneness no more be-
gins to-day than God does. It has no beginning and can have
no end. The discovery of such oneness is the discovery of life
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—the laying bare the very soul of the cosmos. Time loses its
meaning. There is no yesterday and no to-morrow in the mar-
ried harmony and the joyous rhythm of two such souls. There
is only an eternal now, and life rises above its narrow limita-
tions and seems to merge in the All-living and All-loving. Let
the fleeting years bring what they may, it cannot matter. Love
holds all the years that have been or are to be. Its dominion
is universal and its reign eternal. And it lives only to give
itself in ever-abounding richness to the hungering needs of
men.

“This is a day of joy—overflowing, unsullied, serene; a day
of hope—<lear, strong, inspiring; a day of faith—laying bare
before the souls of men in love’s clear light the realities of
the eternal world. It is a day of courage and cheer. It has
for the world only a message of freedom and fellowship. It
anticipates the dawn of a higher life for all. It proclaims the
sanctity and omnipotence of love. It asserts the elemental
rights of man—the rights that blend with duty and irradiate
the skies with hope and gladness.

“If I have any understanding of what this means, it is su-
premely a gospel. No note of peace or power or purity is
wanting. These friends of ours announce to-day their mar-
riage. They do so not primarily because our faulty human laws
require it at their hands, but for a deeper and diviner reason.
They do not assume that their life belongs to them alone—
nor even that this supreme affection which has made them one,
disclosed to them the face of God, and transfigured all this
earthly life with His shining footprints, is theirs to hoard or
hide. In asserting the limitless freedom and the boundless
authority of love they but disclose the full-orbed liberty of the
sons of God and anticipate a world’s emancipation. They do
not announce that they have now separated their life from the
rest of the world. They announce a fuller, deeper, richer har-
mony with that divine life which is emergent in the unfolding
aspirations of the world, than could have been theirs as sep-
arate individuals.

“Inasmuch, therefore, as George D. Herron and Carrie Rand
are thus united together by the bond of a reciprocal love, I
announce that they are husband and wife by every law of right
and truth, and I bespeak for them the fervent benediction of
all true souls and the abiding gladness that dwells in the heart
of God forever.”

As Comrade Brown concluded, Mrs. Rand, stepping for-
ward, kissed George D. Herron and his bride, and, with a voice
trembling with emotion, invoked blessing on their marriage.

Each of the fourteen guests present was now invited to make
a verbal offering to the consummation of this love-union. Rich-
ard Le Gallienne, a poet famous in two continents, spoke first.
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“All the friends that Mr. and Mrs. Herron love,” he said, “will
love them forever, and will love them all the better because they
have had the courage to stand up and say they love each other
and that love is all the marriage they need. I feel very honored
that I had the opportunity of being present on this momentous
occasion, and only wish that I had had longer notice, in order
to have prepared an epithalamium worthy of its dignity.”

Two of the Social Democratic comrades spoke next, empha-
sizing the fact that the marriage meant, above all, more com-
plete consecration to socialism. “The peculiarly happy thing
to me to-night,” said William Mailly, of The Worker, “is the
knowledge that these two comrades of ours are working shoul-
der to shoulder in the world-wide movement for the emancipa-
. tion of the toilers—a movement that is destined to usher in
the universal life of leisure and love for all men.”

Mrs. Ralph Waldo Trine read a poem that she had writtén
for the occasion on “The Land of the Heart’s Desire”:

“Searching by day and night ‘'mong rugged ways,
A yearning soul went struggling thro’ the world
Seeking a land of which the many said,

'Tis useless, all the ages past and gone

Have men and women hoped to find this land,
And seeking it have perished by the way.

Why leave the beaten road—'tis good for us,
Why not for you? We are not torn and bruised
By beating out a path 'mong mountain ways

As those who go in search of this strange land.

“And then this earnest soul made grand reply.
‘I, like the others who have gone before,
Traveling thro’ unknown, untried, devious ways,
Seek, not for self alone this wondrous land,
But going before and hewing out the way
Make clearer for those following on the path.’

“And so alone, oftimes with life near gone,
But ever with the promised land in view,
This struggling soul kept bravely on his way.

“At last the country which he seeks is found!
He enters in with songs of love and joy,

And lo! a herald meets him at the gate.

‘O seeker after truth, the way was long

And those who enter here are bade to stay
And rest a time within this outer court,
While taught by others who have come before
The truths concerning this new happy land.’
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“Then comes one clad in white, with radiant face,
And sits beside him clasping close his hand,
And tells to him in accents rich with love
Of this strange land to which he late has come.
How in this land glad comradeship abides
And love and peace and mutual benefit.

‘For know,” he says, ‘that in this glorious land
None are in bondage, each and all are free.’
He leaves him, and a woman glorified

Comes gently to him, and with loving look,
And rapture filling all her voice,

Speaks of the time before she found this place,
Of years of sorrow and of dark despair;

But how at last she finds what sought

In this glad land among the sons of God,

Finds freedom and the rapture that it brings.

“Then comes again the one who met him first
And tells to him the sad part of it all—
Sad, but with God’s own loving justice filled.
How even tho’ the land for him is reached,
And others too are living in this p]ace,
Its hidden valleys and far mountain tops
Cannot be reached till all have found the way
Up from the darkness of the under-world
To join with them in songs of love and joy.
For none is truly free till all the race
Unites with him in holy comradeship.
And then he speaks again in accents low,
‘But rest awhile within this outer court
And finding here a comrade for your life—
One who is also free and glad and strong—
Go thou, and holding up each other’s hands
Lead many on unto this land of joy.””

Beautiful words, appropriate to the occasion and voicing the
pioneer thought, were given utterance by Ralph Waldo Trine,
ethical teacher; Arthur Farwell, musician and artist; Bolton
Hall, a disciple of Henry George; Mr. and Mrs. Darwin J.
Mesersole, upon whom has fallen so much of the stress and
storm of the tornado that has been raging around Professor
Herron'’s life; Marguerite V. Wien, whose young life has been
laid on the altar of socialism; and Mabel McCoy Irwin. Mrs.
Wentworth read to us with exquisite diction a poem dedicated
to his wife by Robert Browning, “the great poet of love, who
declared ‘There is no good of life but love—but love; what
else looks good is but some shade flung from love—gllds it—
gives it worth.”” Miss Kendall’s expression was also in verse:
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“Through Love to Light!
Oh, wonderful the way
That leads from darkness to the perfect day!
From darkness and from sorrow of the night
To morning that comes singing o’er the sea.”

The last speaker was Franklin H. Wentworth. “Having
shared the joy and sorrow, the trials and problems, of my two
comrades here,” he said, “it is perhaps fitting that I should say
the last word on this occasion, and that this word should be
a word of personal affection and comradeship. And yet I must
confess that the feeling of joy which I have to-night relates
not so directly to them as to the cause, in the service of which
we are all enlisted. It seems such a mighty triumph of truth
and sincerity in the world that the cause must be helped by
this union. I believe that the high service of each will be
helped by the fact of these two souls working side by side in
mutual sustainment, united—yet free. I feel this strongly be-
cause of the strength and uplift which has come into my own
life through my comradeship with my own true and noble
mate. In the very fact that so large a number of persons as
are here assembled can be inspired by the same ideal, I see
a demonstration that the truth is beginning to force its way
and dramatize itself in reference to every human institution.
There seems in the gathering of such a company a hint of the
dawning of the day when the spirit of freedom shall rule the
world—freedom of the body, and freedom of the soul.

“Now, in conclusion, there is a personal word I wish to say:
I wish to pay a tribute of loving admiration to the woman who
was already standing for human freedom when most of us here
were children; a woman who all her life long has been far ahead
of her time; who has steadfastly stood against all forms of hy-
pocrisy and organized wrong. In her girlhood life this woman
was scoffed at because she was an abolitionist—then the most
bitterly hated of all reformers. In her middle life she was jeered
at first as a free republican and afterward as a free trader;
and now in the time of her age we find her standing bravely
’mid those who believe that the world should take another step
toward human freedom, namely the socialists. In her girl-
hood she worked for the freedom of the chattel slave, and then
lived to see the world come halting after her, accepting the truth
she saw. And I believe there is no more fitting prayer which I
can offer in her behalf to-night, or which will find a more ap-
preciative response in the staunch soul of Mrs. Rand herself
than that she may be spared to witness at least the beginnings
of the world’s industrial emancipation.”

The gathering broke up, and finally, as a sweet benediction,
the bride herself took her seat at the piano and played to us
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for awhile, pouring out her soul in the interpretation of one
of Beethoven’s greatest sonatas. And as she played, the mem-
ory of a ghoulish press, of human vultures, of slave-marriage,
of cruel capitalism, was blotted out. We saw only the vision
of the New Life of Socialism, when the love that made this
union holy shall be the only basis of marriage, and when this
love,d stretching out, shall embrace the common life of the
worl

New York, June 1, 1QOI. Leonard D. Abbott.

FAIR PLAY

I do not talk religion to you, ye men of the world.
I say nothing of love or pity or Christianity.
I speak your own language and conjure you in the name of
fair play.
You who spurn the man that takes an unfair advantage of his
competitors in sport or at the card-table, you are at the
same time playing the game of life with loaded dice.
You are forever insisting on any handicap of wealth and rank,
however excessive, that you may be able to command, and
yet you hold up your heads as if you were honourable.
You force men to pit their broken-down nags against your thor-
oughbreds,—their leaky scows against your steam-yachts,
—and are proud of the show you make!
By your own code you should be expelled from every respect-
able club, cut by every self-respecting man, and sent for
good and all to Coventry.
You have yet to learn that life is a game no whit inferior in its ™
demands on your honour to whist or tennis or the turf,
and that you must extend your code to it or he ]ustly
ruled off the course.

Rhinebeck, N. Y. Ernest Crosby,
Author of Plain Talk in Psalm and Parable.



Letter to Grinnell Church Committee

New York, May 24, 1901.

To the Commilttee appointed by the Congregational Churck of
Grinnell, Towa, o call a council of churches to inquire inlo
my ministerial standing and church membership :
Brethren—I received your request that I join with you in

calling a council to inquire into my standing as a minister and

as a member of your church. I could not join with you in this
call, nor do I feel it essential that I should. You are a body
of Christian gentlemen, seeking to do what you believe to be

your whole duty, and the council called by you will be as im-

partial, and as eager to do what seems to it right, as if I had

joined in the call. I could not hope to include a friendly church
in the council ; for, however sad the reflection on myself to say
so, I have no friend that I know of in the Congregational

Church or ministry of Iowa.

Besides, when I look over the names attached to recent de-
nunciations of my life sent out from Grinnell, and reflect that
these are the names of men who have denounced my teachings
in years past, and also that some of these are to officiate in the
council by which I am to be tried, I do not see how this trial
can be anything more than a ceremonial fulfillment of what
you take to be your plain duty to the church and society.
Weeks in advance of my trial, in the public prints of the relig-
ious press, your pastor has proclaimed me guilty of the things
for which I am to be tried. He says that he knows what my
life has been, and that his knowledge is my condemnation. He
says that the church has patiently endured my criticisms of its
ministry and spirit, and that these have nothing to do with the
judgment of the church upon my character. I think he speaks
with perfect sincerity, and does not desire to wrong any one.
I think, also, that he represents the general feeling of the
church at large. When I place beside this general feeling the
fact that I offer nothing in self-defense, and that I have noth-
ing to say that will not serve to further convict me in your
judgment, I do not see how I could essentially affect the ver-
dict of even the most impartial court that could be convened
from the church. I have, therefore, left the calling of the
council with you.

Let me say at once that if a literal interpretation of the civil
court decree is to be made the basis of your procedure, or if I
refuse to go behind that decree, then I do not see how you can
do anything else than establish the conviction at which you
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have thus already arrived, and dismiss me from the church and
its ministry. I might suggest to you that a court decree, grant-
ing a separation of this kind, is based upon a technicality, as
you must know. Our laws are so made that a man and woman
legally united cannot get apart save upon some nominal charge
of wrong-doing. I did not know the wording of the charge
upon which this separation was granted, until I read it in the
newspapers. 1 suppose it was the least charge upon which
such a decree could be issued by an Iowa court. Still, I fully
realize that this suggestion has no value whatever as evidence.
You have only the court charge and decree to go by, and such
abundant evidence of appearances as you might gather. If I
do not go behind that decree, and offer no counter-evidence,
I see no course open to you save to dismiss me from your fel-
lowship. The burden of proof, in virtue of all the circum-
stances, rests upon me; and if I cannot or will not prove my
innocence, the responsibility is mine, for you have given me an
opportunity. And I know I cannot escape this responsibility
by any feeling I may have regarding the predisposition of the
church toward me.

Furthermore, the responsibility for the circumstances which
call you together rests upon me, where the public has placed it.
It seems wholly unnecessary to say this, for no hint of blame
upon any one else has reached my eyes or ears, while I have
been universally condemned. It does not seem worth while to
suggest that such a crisis might come to a life without any one
being morally to blame, so we will let the responsibility and
condemnation rest just where they are. I should not count
any one my friend who would undertake to defend me at the
expense of another.

would ask you to kindly let me explain, however, that I
did not desert my children. No father loves his children more
than I. But I have long held it a principle that children belong
first to their mother. Where such a separation takes place,
if the mother desires all the children, they are rightfully hers,
and no considerate man would take one of them from her.
Besides, in this case, I think the children would choose their
mother, who has been their constant companion, except when
she was twice absent with me in Europe. They are not babes,
but are arriving at some years of capacity to choose for them-
selves—the oldest of them just blossoming into womanhood.
This may not be known to you, because of the fact that I have
not yet reached middle life; but it may be understood when
you take into account the fact that the marriage annulled took
place before I had quite reached my twenty-first birthday.
Furthermore, when I turn from the desires of a father’s heart
to what is best for the children themselves, I think their choice
of their mother would be wise; for they will have a good
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mother, and the life of a man given to the socialist revolution
cannot fail to be more or less the life of an outcast, as the
revolution intensifies and arrays a ruling class against a work-
ing class in a final issue and crisis.

In this connection, I would like to say that I do not see why
the matter of adequate financial provision should have been
made a basis of complaint or discussion. Certainly, it was the
right and duty of the mother of these children to accept such
provision, in simple justice to herself and them, as it was my
privilege and duty to provide to the utmost. As to what friends
enabled me to do this, that is a matter into which the public
has no right to inquire, so long as those concerned are satisfied.

As a council, you are acting in defense of what you believe
to be the sacredness of the family institution, against which I
am to you an offender. In order that your action on this
point may be complete, let me say to you that I do not believe
that the present marriage system is sacred or good. It rather
seems to me to be the destruction of the liberty and love and
truth which make life sacred and worth living. If love and
truth are the basis of morality, then a marriage system which
makes one human being the property of another, without re-
gard to the well-being of either the owned or the owner, seems
to me to be the very soul of blasphemy and immorality. The
family founded on force is a survival of slavery, and one of the
expressions of the slave-principles on which our whole civiliza-
tion is built. It is a mode of the superstition which thinks it
good for human beings to own each other, and good for the
race to have all its sources and tools of life owned by the few
who are strong and cunning enough to possess them. The
ethics of the legally and ecclesiastically enforced family make
it possible for a man to live a life of monstrous wrong, of
ghastly falsehood, even of unbridled lust, and yet be highly
moral according to the standards by which we are judged. The
same standards condemn and disgrace the purest expressions
of comradeship, if they cross the conventions or forget the
decrees of custom. Free and truthful living is thus made a
tragedy, to have overwhelming and revengeful retribution added
unto it, while slave-living and falsehood may be rewarded with
world-blessings and ecclesiastical canonizatign. I thoroughly
believe in the vital and abiding union of one man with one
woman as a true basis of the family life. But we shall have
few such unions until we have a free family. Men and women
must be economically free—free to use their powers to the
fullest extent—free from the interference of legal and ecclesi-
astical force, and free to correct their mistakes, before we can
have a family that is noble, built on unions that are good. Lives
that are essentially one, co-operative in the love and truth that
make oneness, need no law of state or church to bind or keep
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them together. Upon such, the imposition of force is a destruc-
tion and a blasphemy. On the other hand, no law in the uni-
verse has a right to keep together those who are not vitally
and essentially one. It is only in freedom that love can find
its own, or truth blossom in the soul, or other than a slave-
individuality unfold. It is the business of society to see to it
that every child is surrounded by the full and free resources of
a complete life; it is the business of society to see to its own
fatherhood and motherhood of every child, as well as to hold
every parent responsible; it is the business of society to know
every child of woman as a free and legitimate child of God, and
welcome it as an inheritor of the reverence and resources of
the earth; but it is not the business of society to unite or sep-
arate men and women in the marriage relation. Love must be
set free and liberty must be trusted, if noble and beautiful
homes are to spring up to make the earth a garden of truth
and gladness. The coercive family system is filling the earth
with falsehood and hypocrisy, misery and soul-disintegration,
and is perpetuating the morality of slaves and liars. In times
past, men have thrown away their lives in protest against what
seemed to them tyranny and wrong. There is a new world com-
ing whose way can be made ready only by those who will throw
away their good names, and accept, perhaps, everlasting dis-
grace, as the price of their protest.

And if I willingly accept all the obloquy and retribution which
church and society may visit upon me, in making a protest
against a system that seems to me destructive to all true mor-
ality, and to the very citadel of the soul’s integrity, then my
protest has earned its right to be heard.

It seems useless and hopeless to speak to religious or moral
custodians about the agony of the soul for self-revelation; about
the increasing and intensifying struggle of man to outwardly
express what he inwardly is. Our morality is so altogether
based on appearances, on calculated action, and has so little to
do with truth or reality, that the spectacle of a man trying to
be simply honest with the world, in order to be honest with
his soul, causes him to be taken for either a criminal or a mad-
man. Under our social system, no one says what he really
thinks, or lives out what he really is. Our sayings and doings,
or the things we do not and say not, are guided by the desire
to be respectable, to be approved; hence action and thought
are alike dishonest, and without freedom or beauty. Our re-
ligion and conduct, our customs and good names, our interna-
tional diplomacies and business successes, deal with chances
and appearances ; they are a matter of the dice, and not of the
soul. Civilization, with its network of falsehood and suspicion,
of retribution and revenge, is a sort of world-conspiracy against
the soul’s integrity and against individuality. Yet the right of
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a single soul to fully and freely express itself, to live out and
show forth all the truth about itself, so that it need have within
itself no hid thing, but be naked before the universe and not
be agshamed, is infinitely more important than the whole fabric
of civilization. The travail of the soul to become honest, the
struggle of man to come to himself, is far more vital and rev-
olutionary, more menacing to what we call civilization, than
any questioning of the marriage system, or the questioning of
any institution. You may be sure that when the son of man
rises out of the common life, there will not be left a shred of
any kind of institutional bond, and there will be no sentinels
on the walls of the soul’s possibilities.

All that has come upon me, in this for which you condemn
me, springs from an effort to be the truth, to make my life ap-
pear what it is, even though that which is light to me be black
darkness to the world. I cannot speak what I seem to see as
truth, without living out all the truth about myself, even though
the living of truth destroy my opportunity to speak. If in try-
ing to be truthful to the world, I have lost all means of serv-
ing it, then let it be so. The life which you condemn me for
not living was a lie. Yet I fruitlessly tried to convert it into
truth, in order to be moral and self-denying according to the
standards of religion and private ownership. The life I now
live is the truth, though these same standards condemn me for
living it. I will accept obloquy and destruction from the world
and not complain, nor defend myself, nor ask to have any cup
of punishment pass from me;.but I will not live a lie—not to
win or keep the favor of gods or men. The anguish and cost
of reaching this point God knows; but I have reached it—or
rather been precipitated upon it; and it is this that brings me
under your judgment and the world’s condemnation. It seems
useless and hopeless to say it, but the crisis which brings me
under your judgment springs from a moral agony to be true to
what I take to be truth. I may be mistaken, or stupid, or mad,
or anything you like, but I have acted from the highest right I
know, and from the deepest sense of truth and honor I have.
Of the monstrous things charged against me, in this wild flood
of devastating gossip, I know myself to be guiltless; my soul
is white from all of that. And, in the long run, that is enough
—enough that a man be conscious of the rectitude of his own
soul. In the reach of the centuries, it does not matter what
the world thinks a man is; what a man actually is—what he
knows himself to be—is all that matters. Sometime and some-
where, if the universe be sincere or rational, the truth will care
for its own. And a work that can be overthrown because a
man tries to find his way through the dark by the light of such
truth as is in him, because he seeks some freer and directer
path through life’s awful tangle—sugh a work is not worth pre-
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serving; while no good or worthful or lasting work can be
overthrown with the overthrow of a man. )

Into the public discussion of the action you are judging has
come the name of another than myself—that of Miss Rand;
and I suppose your judgment, at least in the public mind, will
be upon her as well as upon myself. If there were anything I
could give or suffer to have this not so, I would; but it is so,
and I must meet it truthfully, with you and the world. It is
said and assumed that the separation in question was obtained
in order that a marriage between Miss Rand and myself might
be consummated. So far as I am concerned, and so far as the
mere matter of marriage is concerned, that is not true, for the
causes that led to this crisis existed long before I knew Miss
Rand. On the other hand, it is true that the comradeship be-
tween Miss Rand and myself entered into this crisis, and that
whenever and wherever she will permit me to announce her
to the world as my wife, whether it be to-morrow or next week
or years hence, whether it be before your council meet or after,
I shall do so. For years she has lived a life of selfless devo-
tion to all that is good, as well as to every work and obligation
of my life, giving everything and asking nothing. So true is
this, on the mere economic side, that instead of the reputed
wealth of public prints, she would come to me practically with-
out money, her inheritance from her father pledged away for
her lifetime, and she dependent upon her mother for bread.
Again, the world has ruthlessly taken away her good name—
the good name of one as innocent as the babe born last night—
and this has been done by that part of the world where you
of this council live, upon whose college campus she has left a
part of her inheritance and seven years of beautiful service.
Yet not because of any or all of this would I take this step;
but because, when publicly placed in a position where I must
either affirm or deny the unity of my life with hers, or else
evade the interrogation, I can be truthful to the world in no
other way than by establishing the fact of this unity. After
this storm of savage and senseless wrong has broken upon her,
after the world has taken everything it values from her, after
all she has given and lost, after she has been the source and
inspirer of so much of such work as I have done, after I have
lived for so many years because she has lived also, after she
has dedicated my life to the socialist cause of freedom, for me
to leave her to face the world alone, or to wait an hour after
she would permit me to announce her to men as my wife, would
be for me to commit spiritual suicide, and to try to deceive
the world in order to win for myself some place or work in it,
or some fragment of faith from it. If this confession of life is
evil to you, and to all the world, then let it be evil; if to any one
on the earth it is good, to that one let it be good. If free and
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truthful living be the final outcome of things, then the outcome
will vindicate us.

But we ask for no vindication; we can expect none. If the
chasm into which we have been swept together closes in about
us, we shall not murmur, nor judge our judges, nor seek for
mercy, nor ask any one to defend us or stand by us or with us.
We face the fact that if we join our lives in this chasm, we
condemn ourselves in the eyes of the world. We shall accept
this condemnation with open eyes and deliberate purpose,
willingly paying the uttermost farthing exacted, for the truth
which the world cannot touch or take away, after it has done
its worst. For we shall feel that we are standing for the liberty
of countless millions of unborn souls when we stand for the
truth of our own souls, and pay the fullest price of our own
Hberty. We should not want to involve a single friend or any
cause in responsibility for us, but go our way and live such life
as remains to us, anywhere the world may permit.

And now you may judge us. But let me say that I would
rather be the worst that has been said about me, rather be
worse than the severest denunciation has made me out to be,
than to sit in one of your places as my judge, or in the place of
those clergymen who have sought to destroy my good name
without knowing anything of the causes or facts they were
judging, or asking me as a brother if I had any explanation to
give. If my good name is gone, and my small value to the
world with it, I think the church has paid a dear price for this
destruction, however worthy its motives. The spectacle of ven-
erable and prominent leaders of the church competing with a
vulture press in a hunt for irresponsible gossip, and for convict-
ing and blasting appearances,—the eagerness of some of these
influential clergymen and laymen to make the most and worst
of the defenseless position of a man they have tracked and laid
in wait for—their pitiless digging at the roots of the sacred
sorrow and tragedy of a life, in order to get at its secret and
prove thereby that its teachings are false and its deeds evil—
all this is a revelation of the spirit and temper of the church
that will not be lost on the working class, and that will not fail
to disclose the immense and awful gulf between the spirit of
Jesus and the church that claims His name.

You cannot know anything of the sources or causes of the
crisis you are judging, for no one who knows will tell you, and
you would not know if you were told. The depths of elemental
immorality, of self-deceit and revenge, lie in our eagerness to
judge one another, and to force one another under the yoke of
our judgments. When there is the faith of the Son of Man in
the world, life will be left to make its own judgments. The
only judgments we have a right to make upon one another
is the free and truthfu] living of our own lives,
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In conclusion let me say, out of justice to you as to myself,
that I shall not misrepresent your action, nor put it on other
than your own grounds. I shall not represent you as dismiss-
ing me for socialism or heresy, or for my attacks on the church.
1 have nowhere and at no time used language indicating this,
and every such word attributed to me has been newspaper for-
gery. I am dismissed from the church and its ministry for
what you consider to be conduct unbecoming a minister and a
gentleman. And your view of the life I have lived, with such
service as I have tried to render, only seems to you to con-
firm your judgment, to which must be added the voluntary
testimony of this letter. So I shall accept my dismissal in the
terms in which you give it, and I shall not try to evade the con-
sequences of your decision. I shall not again speak as a min-
ister of the church, nor seek its fellowship, nor act as its rep-
resentative, nor use its language. If anything I may hereafter
do or say shall be of service to any one or to any cause, it shall
be done or said with the clear understanding that the church is
free from any responsibility for such service, and that I am
disowned by the church because of its judgment upon my life
and character.

Pardon me for writing so long. I meant to write only a
brief note when I began, but the desire to fully express myself
to you has made me write on.

- With only fellowship in my heart for you all, I remain,
' Faithfully yours,
George D. Herron.

THE TRADE UNIONIST

He climbs through union, lockout, strike,
Through starving home, and bloody death,
To power slow growing masterful, —

To life instinct with brotherhood,—

To vital solidarity.

And soon in Hall of State he’ll stand,
Class conscious but magnanimous,

To legislate his blood-bought Truth,—
The wrong of one is wrong of all.

Oakland, Cal., May, 19or. Frederick Irons Bamford.



Socialism in Denmark

BN T the present writing it is just thirty years since the
: \ Social Democratic party was founded in Denmark.
: / DGR The Paris Commune kindled the fire. Its ideas were
MR in the air and discussed everywhere. A young official
in the postal service, Louis Pio, was influenced by them and
gave them expression in a pamphlet, “Socialistic Leaflet,”
which appeared in May 1871 and aroused the greatest atten-
tion among workingmen. In July the first number of the
weekly paper “The Socialist” appeared. This still continues as
a daily under the name “Social Democrat,” and is the leading
organ of the Social Democracy in Denmark. In the fall a
section of the “International” was established which speedily
enlarged its membership. The ice was broken for the new
movement, and it is from this starting point that the Social
Democracy in Denmark has grown gradually to its present
strong position.

Socialism has developed in Denmark side by side with cap-
italism. In the beginning of the 70’s, when the socialist move-
ment started, the capitalistic method of production was still
comparatively little developed. Guilds which had bound the
trades to half-medieval methods were just abolished. Industry,
organized on a large scale, was just beginning. Denmark was
quite overwhelmingly an agricultural country. In the cultiva-
tion of the land small holdings prevailed. Ordinarily the
farmers cultivated their land with the assistance of their fam-
ily, without the employment of any outside help excepting one
or two hired men. Production was predominatingly a produc-
tion for the home market. Export production played only a
small part. Pre-capitalistic conditions were still strongly rep-
resented everywhere in Danish society.

But within the thirty years that have since elapsed the de-
velopment has gone on with remarkable rapidity. Capitalism
has everywhere made itself the determining factor. The city
population has greatly increased. In 1870 only 15 per cent of
the population lived in the larger towns that had a population
over 10,000; in 1880, 18 per cent; in 1890, 24 per cent, and in
1901, 30 per cent. In these four enumerations the actual
country population amounted to about 75 per cent, 71 per cent,
66 per cent and 60 per cent. Industry on a large scale has de-
veloped rapidly in the cities as well as in the country. In 1897,
44 per cent of the industrial population was occupied in indus-
tries employing twenty-one or more workers; 19 per cent in
industries with at least 101 workers; and everything indicates

i
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that since this there has been further development towards
capitalistic production on a large scale. The small industries
that still remain are for the most part really proletarized, partly
by being reduced to the most miserable conditions and partly
by being dependent upon the large enterprises. In the country
the development is not less evident. Agriculture has been
transformed into an export industry, supplying the English
market with butter and pork. The farmer is absolutely de-
pendent upon the condition of the world’s market. The mort-
gage indebtedness which really robs him of his property is in-
creasing enormously. At the same time there has grown up a
very large agricultural working class. The small land-owners
who own less than one areal—about six acres—making, as a
rule, a small potato field and garden—and who must there-
fore live principally upon what they earn working for the larger
farmers, increased from 1873 to 1895 by 30 per cent. The bal-
ance of the agricultural population increased only 1 per cent.

‘Capitalism has thus created a numerous proletariat in Den-
mark. But socialism has followed close upon its heels, driving
its propaganda into the midst of the proletarian masses, uniting
them to resist and organizing them around its standards.

The socialist movement in the beginning of the 70’s had all
the fortunate and unfortunate qualities of a young party move-
ment. There was a certain vigor, a certain poetic suscepti-
bility about the young Social Democratic party, but it lacked
to a marked degree solidity and organic growth and was
greatly weakened by a hero-worshipping devotion to its lead-
ers, particularly Pio. How frail the party was in spite of its
apparently large growth was shown in 1877 when Pio, bribed
by the authorities, left the country and went to America.
Within a few months the whole movement collapsed and noth-
ing but ruins remained.

in the end of the 70’s and the beginning of the 80’s the move-
ment started afresh—and this time not to collapse again. The
crash of 1877 made it firmer and gave it a new character. It
was built upon a broader and more democratic foundation.
There was no longer any talk about devotion to leaders. It
became a workingmen’s movement—a truly Social Democratic
workingmen’s movement. The leaders, or, more correctly
speaking, the men whom they place their confidence in, are
practically all from the working classes. Of the present Social
Democratic members of Folkethinget (the second chamber of
the Rigsdag) one is an academician, one a public school teacher
and the remaining twelve are workingmen. But the movement
is not therefore of any narrower character, like an exclusive,
petty tradesmen’s, workingmen’s movement. The trades unions
and political sides of the movement have been firmly knit to-
gether. The struggle against capitalistic principles has been
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the center of the movement. And socializing the means of
production has been the goal towards which by different ways
we have been aiming.

In 1878 the political and trades union organizations became
separated. The former united into a central organization, “the
Social Democratic Alliance,” while the latter remained iso-
lated. The separation was a matter of policy and it is a divis-
ion of work that has proven practical. The trades unions have
shown themselves since that time to be the best schools for
socialism—the centers through which socialist ideas constantly
penetrate deeper and deeper into the working population. The
trades unions allow their members absolute freedom in their
political affiliations, but it is a matter of fact that only a con-
stantly decreasing number are members of any other party
than the Social Democratic. The associations between the po-
litical and trades union organizations has now become official.
When the trades unions in Copenhagen in 1886 formed a joint
organization, it was decided that two out of the seven directors
should be chosen from the “Social Democratic Alliance.” Since
the trades unions of the whole country in 1898 entered into a
central organization (The Co-operative Trades Union) the
Social Democratic Alliance choose from that membership some
of their directors and vice versa. The trades unions are part
owners of the party press. In case of an election they are as
a rule active supporters of the Social Democratic candidate.

The few large struggles that the trades unions have had with
the capitalists have also had a strong and conspicuous political
coloring. There was a lockout of smiths and machinists in
1885 just at the time when the workingmen’s movement was
beginning to get new life again and the Social Democratic vote
was beginning to count in elections. The result was not de-
cisive in either case, but it did not succeed in stopping the
growth of Social Democracy. Even more important was the
great lockout in 1899 that involved about 40,000 workers,
lasted for four months, and on the capitalists’ side was con-
ducted with the greatest brutality. The employers’ motive in
this case was evidently not only to break up the trades unions
but also to cripple the regular Social Democratic working-
men’s movement. The opposition has also been unsuccessful
whenever it has tried to start “non-political workingmen’s
associations,” “Christian trades unions,” etc., by which means
it has tried to separate the trades unions from the Social
Democracy.

The growth of the trades unions during the last ten years
has been remarkably large. In 1893 the number of organized
workers was estimated at 35,000; in the summer of 1896 at
42,000; in the fall of 1899 at 75,000; in January 19oo it reached
06,295. More than three-fourths of all the men in industrial



.83 INTERNATIONAL SOCIALIST REVIEW

pursuits and more than one-fifth of all the women were at that
time members of a trades union. Even if these figures are
compared with the corresponding figures in that promised land
of trades unionism—England—Denmark is still far ahead.

Along with this numerical increase the trades unions have
developed new strength and growth. The original indepen-
dent unions have united for mutual support both in the local
organizations of every trade and in the national organiza-
tion. In the beginning of 1898 they united into a central or-
ganization embracing about 85 per cent of all trades unionists.
Slowly and organically this great structure has risen. That
it stands firm is best shown by the result of the lockout in 1899.

The direct results of the trades union movement are: An
increase of wages and a shortening of the working day. In
1872 the average pay per hour was 4.35 cents; in 1899 it had
risen to 9.54 cents. In 1872 the working day averaged 11.3
hours; in 1899 it had been reduced to 10.1 hours.

The great growth of trades unionism is an expression and
measire of the extent to which class consciousness has devel-
oped among the Danish working classes. Side by side with
the trades union movement and in close co-operation with it
the Social Democratic party movement has grown.

There has been an endless amount of public speaking, but
the daily press has been the great propagandist of the cause.
The daily paper “The Social Democrat,” which is now in its
thirtieth year, has grown from an edition of from 2,000 to
3,000 copies in 1880 to 13,000 in 1884, 20,000 in 1885, 25,000 in
1894, 30,000 in 1896, 40,000 in 1899, 42,000 to 43,000 in 19OI.
It is a large-sized sheet and is published six times a week. It
is the most extensively circulated paper in Denmark. All its
surplus is used for party purposes. When a strong party
movement grows up in any locality, a local paper is started
with funds from “The Social Democrat.”” The Social Demo-
cratic provincial papers have at least 30,000 subscribers. The
‘Social Democratic daily press, splendidly conducted as it is,
has exercised a revolutionary influence that cannot be too
highly estimated. It has always entered the lists for all prog-
ress of a social and political nature. It has with keenness and
ability laid bare a whole series of the offences of the ruling
class and has by its daily activity given support to the social-
ist ideal. : s | 4i%3

The growth of the Social Democratic party movement can
be seen by the vote for Folkethinget (the second chamber of
the Rigsdag). The number of votes received by the Social
Democratic candidates was as follows:
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1872— 268 1890—17,000
1876—1,000 1892—20,000
5-24—1881—1,300 1895—25,000
7-27—1881—1,700 1898—32,000
1884—6,800 1901—43,000
1887—8,400

Thus there was a gain from 1890 to '92 of 3,000; from 1892
to ’95 of 5,000; 1895 to '98 of 7,000; from 1898 to 1gor of
11,000. For the first time in 1894 two Social Democrats were
elected to Folkethinget. In 1901, however, fourteen were
elected (Folkethinget has 114 in all). Undoubtedly at the next
election still more will be elected. In many places the vote
is very close. Not least gratifying is the increase in the country
vote. The class consciousness of the agricultural laborers and
the small farmers has been aroused and they are coming over
to Social Democracy. Formerly the voting was public and
there was much coercion on the part of property owners and
large land owners. But the secret ballot, which was used for
the first time this year, makes it finally possible for the agri-
cultural laborers to vote according to their convictions.

Still the vote by no means shows the actual strength of the
party. On account of peculiar political conditions and elec-
tion arrangements, the Social Democratic and Radical candi-
dates have often stood for elections at the same time in places
where the election of a reactionary candidate seemed im-
possible. In 1898 the number of votes of the Social Demo-
crats was counted in only twenty-three places and in 190I in
only thirty. A count at the same time in all the 114 districts
would show a much larger number of party members. How
great the increase has been is evident from the seventeen dis-
tricts where the votes were counted both in 1895 and 1898, and
where the number rose from 19,603 to 25,537, or 30 per cent,
In the nineteen districts where the votes were counted both
in 1898 and 1go1 the number rose from 24,460 to 29,867—22
per cent.

The direct results of the Social Democracy’s parliamentary
work are of various kinds. For example the social legislation,
which was begun partly upon the initiative of the Social Dem-
ocrats and with their active assistance, or at any rate as a
direct result of the demand which the Social Democratic work-
ers’ party created. A factory law raising the age below which
children cannot work in factories from ten to twelve years
has been passed, also certain regulations about the maximum
working time for workers under eighteen years. An accident
law was passed compelling the employers to pay damages for
accidents occurring in the course of work. The schools have
been improved. More humane arrangements have been made
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in providing for the aged. Better provisions for the official
class have been introduced. All these things have been se-
cured as conquests made by Social Democracy. Every such
victory has made the party’s position more secure. Many
new demands made by the party are now at our doors and
will evidently be facts in the near future, such as state aid for
those out of work and public sanitariums for consumptives.
For similar social progress the Social Democrats have worked
with success where they are strongly represented in the munic-
ipal governments, as is the case in Copenhagen and the other
large cities.

Not less remarkable has been the position of the Social
Democracy in general politics. The political struggle for many
years has been a struggle for or against the Folkethinget par-
liamentarism. Over against the reactionary party, which in
spite of the opposition of the overwhelming majority of the
population has occupied all ministerial offices, which for nine
consecutive years (1884-'95) adopted and carried out a posi-
tively revolutionary policy, with budgets that were not ap-
proved by the Rigsdag, which has encouraged militarism and
highhandedly fortified the capital, which has opposed all pop-
ular progress and social reform, which has made itself con-
temptible by its corrupting brutality—over against this reaction
which only by its lack of ability differs from the reactionaries
in the most barbaric countries, the Social Democrats have
fought hand in hand with bourgeoise democracy, academic
liberalism and peasant radicalism. The result of this co-opera-
tion is the almost complete disappearance of the reaction. Only
eight reactionaries were elected this year to Folkethinget, and
of those only five are really supporters of the present ministry.
A new and radical ministry may be expected in the very near
future. However remote it may be from Social Democracy
it will at any rate be an acknowledgment of the common dem-
ocratic demand that the majority of the people should deter-
mine who are to be the leaders of their government. The
Social Democratic party will then stand as the strongest oppo-
sition party and its growth will surely be much more rapid
than heretofore. :

This active participation in political affairs was forced by
circumstances. The overthrow of the reaction means prepar-
ing the way for the Social Democratic party’s victory. From
this participation the party lost none of its revolutionary
power. By its political actions it has helped on the class strug-
gle which has for its aim the emancipation of the proletariat.
It has not forgotten its historic mission in opportunist politics.
It is as far as possible from having become a bourgeoise social
reform party. By its participation in the country’s politics—
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always on the side of the Left—it has on the contrary gained
strength and firmness and preserved a remarkable vigor.

Social Democracy in Denmark stands altogether on Marxian
grounds. In its ideas and theoretical construction it is closely
related to the German. Factionalism it has been spared almost
entirely. A branch of ultra anti-parliamentarians started up in
1890 within the party, but it has disappeared, not even leav-
ing a trace. A sporadic effort to form an anarchist party in
Denmark fell absolutely flat. An effort on the part of some
“Christian Socialists” to sidetrack the Social Democratic work-
ingmen’s movement was absolutely without result. All attacks
and all disturbing forces have bounded back.

What is most peculiar to the Danish Social Democracy is its
organic character and the organic development which has car-
ried it forward. Continually it has known how to find the place
circumstances demanded. The various aspects of the class
struggle have been melted together into one solid and un-
breakable whole. Its progress has been even and sure. Every
step has had solid ground under its feet. Even the most bitter
opponents now declare publicly that it is apparently hopeless
to dam up the socialist wave in Denmark.

( Translated by Amanda Johnson.) Dr. Guslav Bang.

HOMESICK

I am homesick,—

Homesick for the home that I never have seen,—

For the land where I shall look horizontally into the eyes of
my fellows,—

The land where men rise only to lift,—

The land where equality leaves men free to differ as they will,—

The land where freedom is breathed in with the air and courses
in the blood,—

Where there is nothing over a man between him and the sky,—

Where the obligations of love are sought for as prizes and
where they vary with the moon.

That land is my true country.

I am here by some sad cosmic mistake,—and I am homesick.

Rhinebeck, N. Y. Ernest Crosby,
Author of Plain Talk in Psalm and Parable.



The Unity Convention at Indianapolis
(A SYMPOSIUM)

] HE watchword of this convention should be, Get to-
{ gether and get to work. As related to getting
together there is the platform and the organization

- to be considered. These attended to, the most im-
portant work of the convention will be reached in devising and
adopting a simple, easily understood and thoroughly workable
plan of work, by which this organization and every man and
woman in it, as well as its boys and girls, may be enlisted and
enthused to go to work and keep to work pushing things and
be able to do so without a break until this party shall capture
the government and inaugurate the co-operative common-
wealth.

AS TO THE PLATFORM.

The united socialists of the country made a good campaign
last year on a long platform, and if a platform equally lengthy
is to be kept before the people a quick and probably satisfac-
tory disposal of the platform would be to make the present
platform the declaration of the new party. But a short plat-
form, short enough so it could be printed on the corner of an
envelope, short enough so that a speaker could repeat it at
the beginning, the middle and at the end of his address, short
enough to go on the back of a membership application, short
enough so that it could be printed on small cards and scat-
tered everywhere, and plain enough so that it would be easy
to understand and hard to misunderstand,—if any revision of
the platform is to be made it should be made for the purpose
of securing such brevity in order to make the platform itself
more available for every-day use in pushing the party work.

If something more at length should seem desirable, a sup-
plementary address could be added and all the advantages of
both a short platform and of a more extended statement could
in that way be secured.

AS TO ORGANIZATION.

No action should be taken by this convention on the subject
of organization subject to any further referendum votes by the
old organizations before the new organization is to go to work.
All necessary referendums should be provided for within the
new organization, but the new organization should go to work
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the hour it is created, and whenever it has reported on cre-
dentials and elected its officers it should be understood to be
in existence and ready for business.

The time is over-ripe for a new political force in American
politics. The socialists can be this force if they will get to-
gether and get to work. But they must occupy the field and
satisfy the demand for a new movement by engaging in such
activity as will demonstrate their ability to occupy the field
by actually occupying it.

As to the details of the organization, it should provide for
a small national committee, say one member for each state or-
ganized and represented in the convention.

It should limit the duties of this national committee to the
calling of national conventions and to the carrying on of the
propaganda work in territory where there are no state organ-
izations and to acting as a bureau of information in making
dates for speakers, distributing literature, reporting the prog-
ress of the party’s work, but should have no authority to act
in any matters of local administration within the organized
states, nor share in the propaganda work in any such state
contrary to the wishes of the party within that state. Addi-
tional members would be admitted to this committee as addi-
tional states should be organized and elect their members of
this national committee.

The national committee should elect a small executive com-
mittee, say five members, and there ought not to be more than
one member to this committee from the same state.

All official proceedings intended for publication should be
furnished to all the papers applying for the same, but neither
the national committee nor its executive committee should
publish or in any way be connected with any official organ.

The representatives of the various states to this convention
should each name a member of this national committee, whose
duty it should be to perfcrm the duties of his office until he
or his successor shall be elected by a referendum vote of the
members of all the branches paying dues to the new party
in his own state.

The endorsement of the national platform and the tender of
dues to the national party by any comrade or branch shall
determine his standing or the standing of the branch as a mem-
ber of the party in any state. But with this condition that no
branch nor any individual member shall be admitted or shall
remain in good standing should the branch or member affiliate
with or give support to any other political party.

All questions of dispute in the party management for the
several states must be settled by the comrades in each state
and by a referendum vote of all the members within the state.

Any small number of states, say five, should have the author-
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ity at any time to nominate by referendum vote a successor for
any member or officer of the national executive committee, and
it should be the duty of the national executive committee to
at once call for a referendum vote from all members paying
dues to the national organization. The referendum vote should
give the name of the officer or member whom it is proposed
shall be displaced, and the name of the person proposed as his
successor. The vote should be closed within thirty days, the
result declared at once and the person elected become or re-
main an officer or member, at once, on the completion of the
vote.

THE PLAN OF WORK.

There are two things which need most to be accomplished;
they are the circulation of literature and bringing into the party
organization the great company of unorganized socialists and
others as fast as they shall be converted to the doctrines of
the socialist party. '

In order to accomplish large results in either of these lines,
a great company of special workers must be found, their en-
thusiasm enlisted, their work encouraged and their achieve-
ments so reported that each month in the year, or at least
each quarter, it would be possible to make definite reports of
large gains in both particulars.

Certain items should be agreed upon as essential matters
in the party work and then a system of weekly, monthly and
quarterly reports provided, extending all the way from the
local workers through the branch to the state and national
organizations. And the summary of these reports showing the
growth of the party and its increasing activity in the circula-
tion of socialist literature and the extension of its organiza-
tion should be kept constantly before the whole country.

THE REASON WHY.

Under such a plan of organization there could be no rings,
no local control of national matters, no personal favoritism,
no grounds for personal jealousy, but, on the contrary, whoever
would be able to publish what the local workers would think
to be the best paper may count on the widest circulation, and
whoever is able to produce the best results as a worker for the
party would be sure of the recognition and influence to which
his activity and effectiveness in the work would naturally en-
title him. All officers being subject to recall would seek to
do the will of the whole body of the socialist voters and in all
questions of doubt would seek to be guided by a direct refer-
endum to all of the members of the party rather than by the
personal influence or personal interests of any one.
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Such a plan of work, with a continuous, systematic, house-
to-house canvass for new subscribers for socialist papers and
new members for the socialist party, will have the effect on the
party’s growth of a continuous election showing at all times a
continuous increase of the party’s vote. Nothing could equal
such a program as a means of stimulating and extending the
activity of all the socialists and so continuously enlarging the
power of the socialist party.

Get together and get to work.

Walter Thomas Mills.

F all the forms of organizations that exist to-day it
would seem that the one that is founded upon widely
known and accepted economic truths, and based upon
the historical development of the past, should be the
most stable and permanent, the one least subject to the changes

and transmutations of transient public or personal opinion.

Only a partial or one-sided appreciation of the knowledge at
our disposal, or a lack of application of the system to the life,
may upset this perfectly logical reasoning. While the first of
these reasons will bear searching analysis from those engaged
in the cause of economic liberty and may be the subject of a
future paper, the latter reason, namely, the lack of true social-
istic. conditions in the Socialist party administration, seems
worthy of attention just now.

The condition forced upon us by the surrounding capitalistic
regime need not to be considered here, nor is the statement
that party exigencies in some cases are responsible for agen-
cies that promote discord any excuse for their future existence.
A continuance in the methods augers ill for future peace. Party
exigencies or crises like boils have their genesis in a disordered
state of the interior. The ruling or governing idea must be
eliminated. In its place must come the idea of service, of ad-
ministration.

We need a more thorough system of representation, a more
complete control of the situation by the membership. Each
state should be represented, not only by a majority represen-
tative, but where any minority is strong enough to stand the
expense, it should also be represented. The state should
control its members or delegation on the national committee,
paying all personal expenses whenever it is deemed necessary
for its member or members to attend. Annual or semi-annual
meetings should be held at some regular time and place where
a full delegation would be required. Special meetings might be
called paming time and place of meeting, by a quorum of
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states in the interests of particular sections of the country
where other sections not interested need no representation.

The chief work of a national party committee is to unify
party action; to promote party coherence. Outside of the
general work of a national campaign, with which we are tol-
erably familiar, its chief function is to enter an unoccupied
state and gather together the fragments of sympathetic nature
and organize there a state committee to carry on the work.
This is to promote party coherence. Another phase of the same
work is to promote the tours of national speakers and propa-
gandists and to furnish literature for use by the committee’s
agents. This concludes its legitimate work.

The national committee should not have the power to call
a convention other than the national nominating convention
for national candidates, nor to submit a referendum without di-
rections from a comvention or one initiated by a quorum of

-states. It should not arrogate to itself the powers of national
conventions for discipline or declaration and interpretation of
party faith or practice. It should not waste its energies in the
publishing business or in keening a roll of members or branches
except in the course of its wc. . in unorganized fields.

Besides the per copita dues coliceted through the state com-

tittees, w!ich shou!i not amoun! 4 more than 10 cents per

quarter and might be less, the ce ouittee should be allowed
to receiv e svbreribtions from in livdluals for the propaganda
frod,

Toive snould be Lwo saiaried «fcin's of the committee, not
voovsrarily chiosen members cf the ¢ avmittee, but appointed
by cenveniien or by the commitiss if the convention does not
act. ‘I'he {irst should be cliairman or organizer, the other the
secsetarv., The work of the commit“c~ as outlined makes it
absclutely necessary that both shr:l'l he speakers of ability.
We have miany comrades fully capable of filling the first posi-
tion, but the peculiar combination of ability required by the
secretary makes the choice more difficult. There are very
few men in our ranks who have the necessary ability at pres-
ent. He should be a speaker conversant with traveling condi-
tions and line of routes. He should be a money-getter, and
book-keeper, able to conduct business in modern fashion. The
secretaryship is the more important position and requires the
very life of its unfortunate holder.

An adequate stated salary should be paid to both, part of
which would certainly ceme back to the national treasury by
fixing a price for their services as speakers, or by their skill
in raising subscriptions and collections taken at meetings held
by them, all of which should be accounted for. A monthly
account of the finances should be transmitted to all party

papers,
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It is to be hoped that we shall not come to Indianapolis as
factionists. Let us for once stop confounding principle with
opinion. While we should always hold fast to principles of
socialism, yet within those lines there should be freedom of
mind, of expression, and of action. The numbness, inertness
and immobility of a mind which has mastered some written
creed and holds fast to it as to a life preserver in mid-ocean is
awful. It has ceased to think, and lack of thought is fatal to
life and action.

If there has come to humanity any lesson out of the past,
it is that theories and personal opinions subside before actual
realities, for actual situations usually present one predominant
plan of action. Therefore it is foolish to found upon theories
and opinions organic differences; despite them, if organically
united, we will no doubt meet each development of the future
together. Let us only allow for every possible divergence as
legitimate and part of our already achieved socialistic inheri-
tance.

What strange unreason that we, who have studied the past
cycles by which man has. developed and which foreshadows the
coming of socialism, should tear passion to tatters over the
presence or absence of a comrade in the French cabinet a year
or two.

What disbelief in our accumulation of socialist experience
is shown when we, who are sure that the development of cap-
italism in this country is hastening the inevitable revolt, are
at swords point over the question as to whether the present
trade unions are to be replaced by those of socialist proclivi-
ties, or that the present ones are to be converted to socialism.

That a division along these petty lines is inevitable by lack
of true socialistic charity and breadth of view seems to cause
an added vigor and bitterness, as if to hide the shame of it,
for it does seem certain that if we allowed ourselves to cool
down, the puerility would become apparent and the whole mat-
ter causing disturbance would be dropped.

With liberty of opinion and freedom of discussion in the
party given free vent and voice by minority representation,
good sound common sense will assert itself and the evil will
die the sooner a natural death. Better, in that case, action
that may prove wrong than inaction. Better a shrewd faith in
an inevitable tendency eliminating the unfit by natural pro-
gress than highly-spiced billingsgate and antagonisms. Better
;he g’ood~humored “We shall see” than the epithets “Traitor,
akir.”

“Greater love hath no man than this, that he will lay down
his life for his friends.” Nowhere in the world to-day, and
I read the annals of missionary and scientific self-sacrifice for
humanity’s sake, do we see such absolute giving up of self, such
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a heroic determination to die if need be for our heaven on
earth, than in the socialist ranks; but our sublime indifference
to a possible death or other great evil has not as yet extended
to little things, has not as yet caused us to adopt that part of
the socialist life that is possible here now. But I feel that it
is coming.

Newark, N. J. G. H. Strobcll.

The following is the report of the committee of the Chicago
convention unanimously recommended to the consideration
of the unity convention. This report embodies Comrade Stro-
bell’s plan: :

THE NEW JERSEY PLAN FOR NATIONAIL ORGANIZATION.

We, the Social Democratic Party, in convention assembled,
in order to secure harmonious and united effort among the
socialists of the United States, submit plans to all national
socialist organizations, independent socialist state organiza-
tions, and unaffiliated socialist bodies.

First—That the respective socialist organizations elect a na-
tional committee, said national committee to consist of one
member from each state and territory, except as hereinafter
provided.

Second—Where in any given state there shall be two or
more independent socialist parties, they shall be entitled to one
member each upon said national committee.

Third—Each state shall have one vote.

. Fourth—Where there is more than one representative from
any given state, the one vote of that state shall be cast in a
fractional part by each representative, based upon the number
of members in the organization represented by him.

Fifth—Upon the election of such representatives, their names
and addresses shall be forwarded to the secretary of this con-
vention, and upon twenty or more states complying herewith,
a meeting of the said national committee shall be called at such
time and place as the committee may determine.

Sixth—The said socialist parties so represented shall ceasq
to ‘exist as independent national organizations, and become
merged into this organization, representing the socialist Social
Democratic movement in the United States.

Seventh—Complete state autonomy is hereby guaranteed.

The duties of the national committee shall be to call national
conventions and fix basis of representatives; to maintain na-
tional headquarters, exercise general supervision over the na-
tional movement and conduct a general propaganda. The exs
pense of national headquarters to be met by per capita tax of
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25 cents per year from each member of the orgamzation repre-
sented. The term of office of the members of the national com-
mittee to be determined, and the expense incurred by them in
attending meetings of the national committee to be met by
their constituents in the state represented. Special meetings
of the committee may be held upon a call of five states, in which
the place of meeting shall be named. A quorum to consist of
states represented, not members present. This call is issued
to all organizations who definitely subscribe to Social Dem-
ocratic principles.

M Y impression is that the coming Unity Convention at
)\1 Indianapolis, in which both factions of the Social
‘ 1 (. B Democratic party and various state and independent

AW} branches will participate, will mark a distinct epoch

in the history of the socialist movement of America. The past
year has been one of experience none too pleasant to desire a
repetition, and it is hardly probable that any person will be
bold enough to attempt to thwart complete and final organic
unity "on July 29.

However, the mistakes that have been made should not
afford any one reasons for unduly criticizing some one else,
and encourage the party of the first part to pose as a paragon
of virtue; but, on the contrary, every delegate should come to
the convention with the requisite amount of charity in his
heart for his neighbor and imbued with the one motive of
tolerantly and enthusiastically laboring for the solidifying and
upbuilding of the movement that is dear to us all.

No doubt some important questions will come up for con-
sideration, among them the permanent selection of a party
name and choosing of headquarters satisfactory to all sections
of the country. There are good arguments for and against
changing the present party name, with which we are all familiar,
and I am satisfied that after a full, fair and calm discussion,
the country will accept the decision of the convention on this
proposition.

Regarding the seat of the national committee, it is my im-
pression, since there seems to be some feeling of a sectional
nature, which ought not to be, a compromise ought to be made.
The city in which the headquarters are located could easily
be empowered by the convention or the national committee
to select a resident committee, with limited powers, and the
same to be controlled by the national committee. Expense
must be kept in mind when considering this question, and also
the fact that the national secretary transacts much of the party’s
business and is given considerable discretionary power.
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The method of organization ought to be agreed upon with
little if any friction. I cannot see how the present plan of the
Springfield faction could be bettered: Still, if any delegate
has any improvements to suggest they will no doubt receive a
hearing. One thing is certain—a dues-paying membership is
absolutely necessary. Depending upon donations alone won’t
run a campaign smoothly.

Cut out the “immediate demands.” The S. D. P. is not a
“reform” party. Popularizing palliatives at the expense of prin-
ciples brings water to the mills of the bourgeoise parties. Here,
in Ohio, we have found years of agitation hatch out “me too”
socialists of the Jones and Johnson stripe, and even Mark
Hanna’s sub-boss, Secretary Dick, informs us that the g. o. p.
yvill declare for nationalization of telegraphs, telephones, etc.,
in 1904.

Official organs—nit. All socialist papers that champion our
principles and party look alike to me.

Max S. Hayes.

Bd® IRST and foremost the national convention should

¥ forever rid the socialist movement of red tape—na-
tional ex-boards. They are undemocratic, a source
of factional strife, a huge waste of money and time,
and contrary to the spirit and custom of American politics.
Charters and constitutions should likewise go; both are the
product of boys, not men. What we need is a broad, tolerant,
sensible and human socialist movement. A national committee
of one or more members from each organized state will do.
This committee could fix dates for a national convention every
four years, take charge of the national campaign in presiden-
tial elections and act as a connection between the states.

The state organi